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Editorial

While we can't hope to match the content and the
print quality of the SoFN (UK) magazine “SoF"
(see page 9) we have in this Newsletter some
material that will set us thinking and discussing.

Our Newsletter does double duty — as a bul-
letin board of activities around the Sea of Faith
Network in New Zealand and as a source of
stimulating articles and reviews.

When you've finished reading it, you can turn
to the ever-increasing repository of material on
the website at http://sof.wellington.net.nz (I
got this wrong in the last Newsletter — sorry).
Some of the papers there would provide excel-
lent discussion material for local groups.

I have reached my ‘‘use-by’"’ date as a member
of the Steering Committee and so must step down
at the AGM. I will expose myself to continued
secondment as Newsletter Editor.

See you at the Conference!

Noel Cheer, Chairperson of the Steering Committee and
Newsletter Editor

From The Arrangements
Committee

The SoFN Conference to be held in Auckland
from September 21—23 is already proving popu-
lar. We are sure that it will be a great Confer-
ence of about 200 people.

There is room for all who want to hear the Key-
note and the Elective speakers. However, most
Workshops are already full and Focus Croups
have only some spaces available.

Note that its possible to enroll for less than the
full Conference (although we do recommend
this). Half-day and one-day enrollments are
acceptable.

To obtain a Registration Pack, contact
John Irwin or Barbara Miller on 09-413-8513
or fax 09-413-8514.

Elaine Geering
We note with sadness the
passing of Elaine
Geering on  Sunday
August 19th. Elaine,

along with Lloyd, gave so
much to the Sea of Faith
Network.

The entire membership
of the Sea of Faith
Network, in New Zealand
and worldwide, offers its
condolences to Lloyd,
their children and
grandchildren.
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Faith, Social
Responsibility, and
Transcendence

Leo Hobbis of Auckland offers
readers an updated version of a
Workshop Note used at the
SOFN(NZ) 2000 Conference.

Out of its primordial energy
our universe has brought forth a
vast number of phenomena, rich
in increasing diversity and com-
plexity. We can, for example,
identify atoms, molecules, stars,
galaxies, planets, living organ-
isms, including ourselves, and
our Oowm comnsciousness, a phe-
nomenon which seems to
belong to a different domain
from the material. I want to sug-
gest that rumning through all
cosmic evolution there are
processes of transformation
which operate creatively to pro-
duce this diversity and com-
plexity, and that by embracing
this principle we can continue to
participate in the evolutionary
story.

The Earth and Its Life

At an early stage in the life of
our universe, about 15 billion
years ago, only the lightest ele-
ments, hydrogen, helium and
lithium, could form. Clouds of
these aggregated under gravita-
tion to form stars, nuclear fur-
naces in which by a series of
nuclear transformations heavier
elements were produced. Some
of these stars exploded (super-
novae) and from the dispersed
debris a second stage of stellar
evolution emerged. Our own
sun appeared in this way with
some of the debris also collect-
ing to form satellite planets,
including Earth which is
believed to be about 5 billion
years old. During its first billion
years the earth cooled a Iof,
chemical compounds formed,
including minerals and water,
and a gaseous atmosphere

Alison Cotes on Jesus and Sexuality...

“Christianity at least from the time when it became inter-

ested in Jesus as a human being with an identifiable biography,
has always had problems with admitting that Jesus had any sex-
ual nature at all. George Bernard Shaw (Preface to Androcles and
the Lion) declared that "the mere thought of Jesus as a married
man is felt to be blasphemous by the most conventional believers;
and even those of us to whom Jesus is no supernatural
personage... feel that there was something more dignified in the
bachelordom of Jesus."

The church through the ages has found it convenient to forget
that Jesus was a loyal Jew, and has placed him firmly in the
Platonic/Docetist/ Gnostic/ Manichean syndrome, which insists
that all things sensual are evil and all things carnal unspiritual,
and that sex is equivalent to death. But there is no positive evi-
dence to suggest that Jesus was a celibate. Modern scholarship
(but not necessarily modern popular Christian thought) often pos-
its the proposition that Jesus did have an active sexual nature: W
N Pittenger, for example, in his book of 1970 called Christology
Reconsidered, says that "It is of first importance to stress that to
speak of Jesus as being truly human is also to speak of him as a
sexual being.

Whatever ways he may have chosen to express or re-channel
his sexuality... it is clear that when his sinlessness is mentioned
we do not, or should not, take this to imply a-sexuality. Alas,
however, much Christian thinking has done just this; in conse-
quence we have the anaemic, lifeless, almost effeminate Christ of
the Victorian stained-glass windows and of some popular
portraits". :

------

From Sea of Faith in Australia Bulleton June 2001
Alison will be a Keynote Speaker at this year’s Conference

conditions of such factors as the
temperature, moisture, the
atmosphere and the availability
of food sources. Bacterial activ-
ity has contributed to significant
modification of the earth's crust
and of the composition of the
atmosphere. Bacteria formed
symbiotic relationships with
other bacteria in many ways, liv-
ing interdependently in vast
societies, sometimes inside
their hosts. New bacterial forms
developed by the trade and
exchange of their DNA, rather
than having to wait for a random
mutation. Increasingly, biolo-

developed. It seems likely that
amongst the compounds were
certain organic molecules which
provided the basis for the emer-
gence of the simplest life forms,
the single-celled organisms we
call bacteria.

Life is believed to have
existed on earth for some 4 bil-
lion years, for about three quar-
ters of that time in microbial
form. Microbes "learned"’ to do
for themselves all the kinds of
things we do to meet our needs,
modifying themselves in
response to environmental pres-
sures, and modifying their envi-

ronments in tum.  Bacteria | yigs tend to see evolution less

deVEI.Op ed great  dIVerslty, | jntarmg of "survival of the fittest”

adapting to widely ranging | o the “he selfish gene", and
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more in terms of a balance

between competition and
cooperation.
Complex multi-celled

organisms, including plants
and amimals, are believed to
have evolved from bacteria.
The higher organisms contain
semi-independent, inter-
related units, such as organs,
which have their own integrity
and serve the whole organism
at the same time. Instead of
thinking in terms of hierarchies
it is better to describe the rela-
tionship in terms of "holons”
within holons forming a holar-
chy. A Dbalance is held
between autonomy and holon-
omy. The same principle
extends to the way we now
see biological species and
their environment forming a
complete ecological system. It
is impossible to separate the
biology of the planet from the
earth, its waters and its atmos-
phere.

Everything is connected and
interdependent. The biclogical
diversity of an ecological sys-
tem is proving to be a reliable
measure of its quality.

Transcendent
Relationship :
A Creative Principle

Rumning through this whole
evolutionary story are proc-
esses of what I am calling tran-
scendent relationship. When
two hydrogen atoms come
together to form a hydrogen
molecule, when hydrogen and
oxygen form water, when
three helium nuclei form car-
bon in a star's interior, when
many atoms of different ele-
ments form a complex protein,
or two species of bacteria form
a colony recycling each other's
waste, we see something tran-
scendent emerge. Two or
more components enter into

relationship to produce a new
form having quite different
properties which often we
could not possibly predict. By
linking transcendent relation-
ship with social responsibility I
am suggesting that this princi-
ple can also serve as a sound
guide for human wellbeing. It
is, in essence, at the heart of
the teaching of Jesus and much
other wisdom. We see not only
pragmatically that caring and
sharing promote harmony, but
also that such behaviour is
simply a continuation of the
evolutionary way.

We cannot say what biologi-
cal form further human evolu-
tion, if any, will take. We can
speculate that we might
develop individually, perhaps
by having a natural awareness
of multi-dimensional space-
time, or that like our bacterial
forebears we will realise a
transition to global social har-
mony. We are already familiar
with the way our minds work
in creative thought and action
when we allow new experi-
ence to interact with our exist-
ing store of understanding. I
AM but I am continually
BECOMING. It can be the
same in our social exchanges
which continually offer poten-
tially enriching relationships.

Human beings are distin-
guished from other species by
the way we use linguistic coor-
dinatton i  our  social
existence. Languaging is a
particular mamner of living
together. In conversations we
discover symbols, self, inten-
tionality and meaning. And
because language and human-
ness both arise out of consen-
sual coordination within a
biclogy of cooperation, the
essential emotional state which
allows language to emerge
and develop is that of love
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(agape). Love is thus the fun-
damental emotion, or domain
of behaviour, by which human
beings have been able to
develop. In this domain of
behaviour 1 accept that the
other's existence is as legiti-
mate as my own and am not
blind to his/her/its condition of
being. Nobody has yet been
able to explain the phenome-
non of mind, what conscious-
ness, feelings etc actually are,
in terms of conventional sci-
ence, but it does seem that our
feelings point to something as
fundamental in our living as
the laws of physics. [ think this
provides a clear rebuttal to
post-modernism's  "Anything
Goes".

Readers are invited to con-
sider how the principle of tran-
scendent relationship might be
applied in our personal, com-
munity, national and interna-
tional affairs. There would
appear to be many areas
which would benefit. For
example: relationships in a
multicultural society/world,
interfaith relationships, territo-
nial disputes, the justice sys-
tem, politics.

Leo Hobbis, 24 June 2001

Footnote:

In preparing this note I have
drawn particularly on the thought
of Darryl Reanney, Danah Zohar,
Henryk Skolimowski, Humberto
Maturana and Elisabet Sahtouris.
My attention was drawn to the
significance of the emotional state
of love in the development of lan-
guage by Roger Booth in his
Auckland University Continuing
Education Course, "Being Human:
The Inside Story".
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Paradise on Earth,
by Lloyd Geering (5t.Andrew's Trust)

This booklet, a series of lectures given by the
author at St. Andrew's, Wellington, in September
2000, explores a grand — and some will say impos-
sible — ideal: the uniting of the whole human race.
It is therefore in the tradition of some of the Old
Testament prophets and of Jesus who looked for-
ward to a new and better age.

Qur inner urge to hope for a better world is in
large part due to the Bible which has shaped our
western way of life.

Yet paradise is very elusive and, if it does come,
will be by the collective efforts of the whole human
race. Attempts to look into the future (Futurology)
are fairly recent development and we are reminded
of the contribution of the great pioneering vision-
ary Teilhard de Chardin (1881-1955) who envis-
aged the evolution of a supersociety, a kind of cor-
porate or, in our terms, global consciousness. Pro-
fessor Geering then looks at the sort of world we
want in the future, "it would be a global society
where the necessities of life can be shared by all,
where justice reigns, and where perscnal violence
and war have been banished forever." He then sets
out how we might reach this goal including the
probability that the road to a global paradise is
going to be very rough

Many of our present freedoms will have to be
restricted — and accepted — otherwise we shall
have to face some major global catastrophes.

Nevertheless, in evolufionary terms the kairos,
the decisive moment of change, has come. The
birth of a new planetary civilization is emerging
which will involve the uniting of the whole human
race. Professor Geering spells out four basic struc-
tures (which will be strongly resisted) which will
enable this to happen: the formation of a global
economy, the establishment of a global democracy,
the evolution of a global culture, and the spread of a
global faith. The latter will not come from some
supernatural force, it will be naturalistic and hurnan-
istic and will draw on past cultures, particularly
from the Judeo-Christian tradition.

Professor Geering, as previously indicated, is not
starry-eyed about our chances of building a better
and fairer society.

The last chapter deals with some of the obstacles
that stand in our way, including fundamentalism.
On this he writes:

"While the mainline churches usually hold them-
selves aloof from fundamentalism, they are now in

Book Reviews

One of our most prolific book
reviewery iy Alan Gosy from
Napier. Here he contributestwo
reviewsy.

the process of being drawn into the fundamentalist
mindset." Vision is lacking and secular thinkers are
leading the way.

This is a bold, prophetic booklet whose impor-
tance far out-weighs its size. In spite of the great
struggle ahead and the odds against us there is still
hope that the new future will be realized. If the
churches, and our political parties, are looking for a
mission and a manifesto, here is one place for them
to go.

Alan Goss, Napier
[This book was reviewed previously in Newsletter 42.
To obtain St Andrew’s Trust books, see page 10 - ed]

e =mc’
by David Bodanis (MacMillan) 2000

This bestselling book, a biography of Ein-
stein's famous equation, was inspired by an
interview with the actress Cameron Diaz in a
popular movie magazine. Diaz wanted to know
what e = mc? really means, a query shared with
many others who are often mystified by the
many books that try to explain it David
Bodanis took up the challenge and in 219 pages
(excluding a detailed appendix and notes for
those who want to know more) and has done a
first rate job.

The book is more than a popular account of
cool scientific discovery wnich on its own is a
fascinating story. A brief account of e = mc?
gives the context. "e" is for energy, a word not
used in its modern sense until about the 1850's.
Einstein found a vast source of energy where
no-one had thought to look. The equals symbol
("=" in his 1905 equation was like a telescope,
or a tunnel, pointing or leading to mass contain-
ing other sources of energy - right here on
earth. The "m" is for mass.

Einstein found that there was a link between
energy and mass and began to focus on what
then looked like a complete red-herring, the
speed of light. "¢" (Latin celeritas) is simply the
speed of light, about 670 million m.p.h., which
is the fundamental speed limit in our universe.
Nothing can go faster. Einstein saw, therefore,
that there could be a natural transfer between
energy and mass and that "c" is the conversion
factor linking the two. "¢* is crucial in explain-
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ing how this link operates. The
670 milion m.p.h, when
squared, becomes
448,900,000,000,000,000 which
when multiplied by, say, a
pound of mass, gives off a
phenomenal amount of energy.
If this page could be converted
into pure energy there would
be a massive eruption!
Accessing that power in ura-
niumn is a much easier process.
So Einstein's equation takes
the great speed of lght,
squares it, and multiplies that
huge figure by the amount of
mass you're dealing with. That
represents how much energy
the mass will pour out.

We learn how e = mc’ is
constantly at work in our eve-
ryday life and in the universe.
Its application is at the heart of
the formation of mountain
ranges like the Himalayas, to
exploding volcanoes, the crea-
tion of electricity generating
stations, and its effects are
seen in smoke detectors, tele-
visions, CAT scamners, glow-
ing exit signs at your local
theatre, and of course the sun.
The sun uses the immense
power of ¢® to warm our planet
which, when it was formed,
was a comparative newcomer
in the heavens.

Atomic bombs are an early
direct application of e = mc?
and the book covers physicists
like New Zealand's "booming,
rugby-playing Emest Ruther-
ford" who with others helped
show the potential power
within the atom. The furious
race between German and
American based scientists to
build the first death-laden
bomb reads like a modern day
thriller, with horrific
consequences.

Sodanis reminds us that
ancestors of e = mc? like Isaac

Newton, Michael Faraday and
James Chadwick, were deeply
religious men. Einstein in his
younger years was a biblical
literalist, the scientist Arthur
Eddington was a quiet Quaker
and pacifist.

We are also reminded that
in the 17th and 18th centuries
science and religion were not
separate entities but were one.

The underlying message of
the book is that, with such
massive sources of energy at
our disposal, we humans are
constantly being called upon to
decide how best to use it
Unless we resolve to combat
the nuclear mischief now
being perpetrated in high
places, an uninhabitable earth
is an unthinkable yet very real
prospect. e = mc? directs us
to the words of Moses:

"I have set before you this
day life and good, death and
evil Therefore choose life."

Clearly the buck stops with

us.
Alan Goss, Napier

Culture and Nature

This piece was contributed by
Judith Dale and comes from
pages 97 and 98 of The Idea of
Culture by Terry FEagleton
(Oxford, Blackwell 2000)

It belongs to the human situa-
tion to be "out of joint" with any
specific  situation. Human
beings move at the conjuncture of
the concrete and the universal,
body and symbolic medium; but
this is not a place where anyone
can feel blissfully at home.

Nature, on the other hand, is
exactly such at-homeness It is just
that it is not for us, but for those
other animals whose bodies are
such that they have only a limited
power to sit loose to their deter-
mining contexts. Which is to say,
those animals which do not work
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primarily by culture. Because
they move within a symbolic
medium, and because they are of
a certain material kind, our own
bodies have the capacity to
extend themselves far beyond
their sensuous limits, in what we
know as culture, society, or tech-
nology. It is because our entry
into the symbolic order — lan-
guage and all it brings in its wake
- puts some free play between
ourselves and our determinants
that we are those internally dislo-
cated, non-self-identical creatures
known as historical beings. His-
tory is what happens to an animal
so constituted as to be able,
within limits, to determine its own
determinations. What is peculiar
about a symbol-making creature
is that it is of its nature to tran-
scend itself. ... Language helps to
release us from the prison-house
of our senses, at the same time as
it damagingly abstracts us from
them.

Like Marx's capitalism, then,
language opens up at a stroke
new possibilities of communica-
tion and new modes of exploita-
tion. The move from the tedious
happy garden of sensuous exis-
tence to the exhilarating, precari-
ous plane of semictic life was a
felix culpa, a Fall up rather than
down. ... We are not so much
splendid syntheses of nature and
culture, materiality and meaning,
as amphibious animals caught on
the hop between angel and beast.

Perhaps this lurks somewhere
at the root of our attraction to the
aesthetic - to that peculiar form
of matter which is magically pliant
to meaning, that unity of the sen-
suous and the spiritual which we
fail to achieve in our daily, dualis-
tic lives.

"We are ...
amphibious animals
caught on the hop
between angel and

beast”.
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SnowStar

http://snowstarinstitute.org/
A Sea-of-Faith-like Network in Canada

SnowStar has organised itself through
three Symposia or Communities of
Dialogue.

The Historical Jesus Symposium seceks
to promote the entire spectrum of progressive
and radical scholarship of the historical tradi-
tion. It asks such questions as:

» Who is Jesus?

» Are the followers ot the historical Jesus now
on the outside of the church and something dif-
ferent from Christianity?

= For the sake of the world, must Christianity
lose Christ and re-discover Jesus, the flesh and
blocd man, and his Higher Good (the Kingdom
of God)?

The Inter-Religious Symposium is com-
mitted to frank, respectful and tolerant dialogue
among the world's great religious traditions. It
focuses on the relationship religion holds with
culture, history and philosophy and asks such
questions as:
= what is the proper relationship among the
world's great religions?
= How ought respectful dialogue among world
religions be carried out?

» What role can religion play in Canada's multi-
cultural, pluralistic society?

The Global Theology Symposium is
dedicated to the question of what constitutes a
believable faith in a global era. Among other
questions, this Community of Dialogue asks,

» In a global era, what are the elements of a
credible expression of faith?

= What issues can religion address in the face
of technology and capitalism?

» Where is fundamentalism leading us?

R I I I R N L R
R A RS

R N N N RN TN

Page 6

OAKURA BEACH

The sea was calm last night

But in the raw dawn we hear

The incessant roar of a distant storm
The spike of backwash and the crash of
rollers

Half-hidden in the sand

Lies a silver brine-soaked tree-trunk
Further away the carcase of a beast

Here and there remains of seabirds slicked
with ail,

A tangle of fishing tackle, plastic bags and
bottles

And on a rocky ledge the flotsam of a
shattered container

Shining girdles are out of fashion

But at Noosa or Manila Bay, Phuket or
Valdez Sound

The secret places are pierced by sharp
debris

Around the bare midriff of the world;

The stranger on the shore each sees his
place

As worth the envy of less happier lands
Yet at Omaha Beach, Pear| Harbour or
Honiara

The rusting memories remain of the
Ignorant armies clashing day or night.

The Sea of Faith shone with reflected
brilliance;

Under its surface lay mountains of wrecks
Now left open to the hard light

As the last rivulets from rock pools

Seep away to hide from the watcher's eye.

This sea has neither beauty, nor joy, nor
comfort;

If we turn our backs on the still dark plain
There is only your hand for me to cling to
And mine to be the truth for you.

Frank Gaze, after Matthew Arnold

)
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Contribution

Voltaire's Bastards

Donald Feist has offered us these two excerpts
from John Ralston Saul's book Voltaire's Bastards.

“When the eighteenth century philosophers killed
God, they thought they were engaged in house-
keeping -- the evils of corrupt religion would be
swept away, the decent aspects of Christian morality
would be dusted off and neatly repackaged inside
reason. Inadvertently they rendered that morality
nonessential to their new society. Or rather they
rendered it opticnal.” [p. 72]

“In the West, of course, God has been dead for
some time, What remains is religion as social belief,
which is at best a moral code and at worst social eti-
quette. A real belief feels to the believer to be a
natural state and does not respond to questioning.
That is one of the reasons we have so much difficulty
dealing with the Islamic world. They den't want to
discuss fundamentals. They are not interested in a
rational analysis. They believe the way we cnce
believed. Not only do we find this incomprehensi-
ble and frustrating, we also find it troubling, because
their certainty is a reflection of our own past.

We and our leaders have been surviving for a
while now in societies which do not have any escape
routes through belief from anxiety. This may be cne
of the explanations for the childish hysteria of the last
few decades over economic management theories
such as nationalization, privatization and free mar-
kets. The death of God was supposed to release
mankind from absolute obsessions, so that we could
give ourselves to rational analysis. Instead the new
structures have simply taken the old absoclute obses-
sions which were tied to the soul and applied them
to our economic lives. For example, the free market
may be a good, bad or insufficient idea, but, in any
case, it is just a crude commercial code. Now it is
regularly equated with or given credit for or even
precedence over the freedom of man. But the free-
dom of man is a moral statement on the human con-
dition, both in the practical and in the humanist
sense. To equate it with a school of business is to
betray a certain confusion. An unconscious unease."
[p 348]

Faith in Cyberspace

FaithFutures Foundation, Inc. is a
new Australian-American venture
http://www.faithfutures.org

SnowsStar
http://snowstarinstitute.org/

Sea of Faith Network (NZ)
http//sof.wellington.net.nz

“They said, “You'll never succeed in that
parish.’. They said ‘“You’ll never make an
impression on that tight-lipped bunch of
Puritans,” They said, “You'll never find the key
to the wine cupboard.” Well, two out of three
ain’t bad.”

How ya and

Letter To The Editor

I realise that words are very important
but don't agree that language iy all inv
all [see Newsletter 42 - ed)/. Ay the great
mystic Swami Vivikananda statesy "there
iy a levell of consciousnesy above the
Relativity levell of covuciowsness (ie
"Nirvikadlpa Samadhi') that car be expe-
rienced but is beyond language.”
"Mystic Unionw' by the Christion tradi-
tion: 'Seedless’ Samadhi by Patenjali,
Niurvanda Buddhisty, etc. It seemy to- me
that we can get stuck inw "left brain
mode” and entongled in the verbal
great Zew Mouter, Dr. Suguki; aptly puty
it

Frank Eaddy
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